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Brahmo Devotee: “Sir, why are there so many different opinions about the 
nature of God ? Some say that God has form, while others say that He is 
formless. Again, those who speak of God with form tell us about His different 
forms. Why all this controversy ?*' 

Sri Ramakrishna : “A devotee thinks of God as he sees Him In reality 
there is no confusion about God. God explains all this to the devotee if the 
devotee only realizes Him somehow. You haven’t set your foot in that direc- 
tion. How can you expect to know all about God ? Kabir used to say : ‘God 
with form is my Mother, the Formless is my Father. Which shall I blame ? 
Which shall I praise ? The two pans of the scales are equally heavy.’ 

“Hindus, Mussalmans, Christians, Saktas, Saivas, Vaisnavas...all seek the 
same object. A mother prepares dishes to suit the stomachs of her children 
Suppose a mother has five children and a fish is brought for the family. She 
doesn’t cook pilau for all of them. All have not the same power of digestion ; 
so she prepares a simple stew for some. But she loves all her children equally.. 

“I had to practise each religion for a time — Hinduism, Islam, Christianity. 
Furthermore, I followed the paths of the Saktas, Vaisnavas and Vedantists 
I realized that there is only one God toward whom all are travelling ; but the 
paths are different. 

“When you mix with people outside your Scimaj (society), love them all 
When in their company be one of them. Don’t harbour malice toward them. 
Don’t turn up your nose in hatred and say: ‘Oh, this man is a Christian. This 
man is a Hindu. And this man is a Mussalman.* It is God alone who makes 
people see things in different ways. Realize this and mix with them as much 
as you can. And love all. But enter your own inner chamber to enjoy peace 
and bliss.” 

Brahmo Devotee: “What are the means by which one can see God ?’’ 

Sri Ramakrishna : “Can you weep for Him with intense longing of heart ? 
Men shed a jugful of tears for the sake of their children, for their wives, or 
for money. But who weeps for God ? So long as the child remains engrossed 
with its toys, the mother looks after her cooking and other household duties. 
But when the child no longer relishes the toys, it throws them aside and yells 
for its mother....” 



from the Gospel of Sri Ramakrishna , 



EDITORIAL 



Siva— The Supreme 

On 21st February in 1887, the holy bright of 
Sivaratri was, for the first time, celebrated 
at the Baranagore Math by the young 
unknown monks who were living in utter 
poverty. They fasted the whole day and 
spent their time in meditation and worship. 
The worship took place under the Bilva tree 
in the precincts of the monastery. Smearing 
their bodies with holy ashes, they sat under 
the tree. Their radiant countenances, puri- 
fied by the fire of religious austerities, made 
it appear as if Siva Himself had been mani- 
fested in them. The fourth watch of the 
worship ended when the eastern sky was 
just aglow with the first touch of crimson. 

The Sivaratri festival — the auspicious Night 
of Siva, precedes by three days the birth 
anniversary of Sri Ramakrishna. The birth- 
day of the Great Master, on 22nd February 
in 1898, held at the Math, then at Nilambar 
Mukherjee’s garden house, was celebrated 
in an extraordinary way. Swami Viveka- 
nanda himself supervised everything. On 
that auspicious day more than fifty devotees 
came specially prepared to receive the 
Gayatn Mantra and the sacred thread, attain- 
ing the status of Brahmanas, as desired by 
Swamiji. After the joyous worship, with 
overflowing devotion, the sannyasis, seized 
by a powerful impulse, dressed and adorned 
Swamiji to look like Siva. They hung shell 
ear-rings from his ears, covered his body 
with snow-white ashes, placed on his head 
a mass of Siva’s matted locks that reached 
to his knees, put bracelets on his arms, and 
round his neck hung a long rosary of 
Rudraksa beads in three rows. In his left 
hand they placed Siva’s symbolic trident. 1 
The celestial beauty of Swamiji arrayed as 
Mahadeva, Lord of the gods, was indescrib- 

1* The Life of Swami Vivekananda by His 
Eastern and Western Disciples (Calcutta: Advaita 
Ashrama, 1981) Part II, p. 315. 



able. All felt the electrifying and supernal 
presence of the youthful ascetic Siva. The 
vibrant atmosphere of the Math resembled 
that of Mount Kailas — the Himalayan Abode 
of the Lord of Yogis. 

From that period onward, a holy tradition 
has come down. On Sivaratri at Belur Math 
each year, Brahmacarins arrayed as Siva 
and the Bhairavas t His attendants, dance 
through the four quarters of the night all 
round the place of worship. It is a heavenly 
sight. On that silent star-studded dark night 
in the cool of Indian winter, the air resonates 
with the thundering sounds of Siva’s names : 

“ Hara , Hara , Siva, Siva , Vyom, VyomV * 

Hindus in large numbers, especially on 
the festival of Sivaratri, without distinction 
of caste or creed, visit the twelve famous 
shrines of Siva scattered over the country. 
The symbols of the Lord are called Jyotir- 
lingas (lit. images of light). They are self- 
born, sprung from the earth. These luminous 
symbols manifest the divine light of Lord 
Siva. Round these holy shrines have grown 
innumerable legends and traditions with the 
passing of ages. The Purdnas eloquently 
describe the greatness of each place and tell 
the fascinating stories of saints and sages 
who won the grace of the Lord by their 
tapasyd and svatmdrpana , austerities and 
self-surrender. So gracious and compassio- 
nate is Siva that He cannot resist a fervent 
prayer issuing from a yearning heart. He is 
the King of Ascetics and the embodiment of 
renunciation. Therefore, the temples, dedi- 
cated to Him breathe an ardour and simpli- 
city which is devoid of all pomp or show. 
His worship is simple and it can be perfor- 
med at all times and by anyone, even by 
an innoeent child. There are Puranic stories 
which tell that the Lord appeared and blessed 
children who prayed to Him with sincerity. 
The scriptures address and describe Siva as 
Asutosi , the One who is easily pleased. A 
devout Hindu never fails to experience the 
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sublime presence of Sankar, particularly in 

the twelve famous temples. Somanatha of 

Saurastra, Mcdlikdrjuna of Sri Saila, Maha- 

kdla of Ujjain, A male£war of Omkar, 

Vaidyanatha of Purali, Bhimsahkar of 

Dakini, Ranteswar at Setu, Nagesa of 

Darukavan, V isvesa of Varanasi, Tryamba- 

ke&war of Nasik, Kedareswara of the Hima- 

• • 

layas, and Ghusmesa of Sivalaya are the 
twelve self-born Jyotir-lingas which com- 
mand the homage of millions of pilgrims. 

The earliest conception of Siva in the 
Vedas was that of Rudra. /The Vedas 
unreservedly sang the glory and greatness, of 
Rudra, possessing qualities both benevolent 

9 

and fierce. It was the greatness of the ancient 
riindu mind that was able to recognize the 
Divine manifested in the totality of nature, 
in both the benign and the terrific. Some of 
the great saints and devotees dared actually 
to worship God in the Terrible, in birth and 
death, in creation and in destruction. This 
was the alternative they saw to fear of evil 
and death. One finds therefore, in Siva, a 
series of unified polarities. 

The various Puranic epithets for the Great 
God denote either his incomprehensible 
nature or divine deeds. The epithets 
Bhairava (the Terrible), Mahakala (Mighty 
world-destroying Time), Kalamdra (Des- 
troyer), Tripurhara (Destroyer of Tripura), 
Pinaka-pani (Holder of the mighty bow, 
Pindka), Tri&uldhar (Trident-weilding God), 
and Kapdlin (Skull-bearer) all represent 
Siva’s fearsome aspects ; and Siva, Scthkara , 
Sambhu are auspicious names that signify 
Siva’s benevolent nature. All these appar- 
ently opposing or complementary aspects 
have been rolled into a single divine per- 
sonality — that of Mahadeva, the Great God. 
The derivation of the name Rudra comes 
from ^Tqq’fh i.e. that which drives away 
anguish and its cause. The Kurma Purdna 
praises Him thus; 



The entire universe is created by You l 
The entire universe rests in Youl And 
the entire universe beginning with You is 
withdrawn into You, O Pervader of the 
Universe ! 

The great God, Mahadeva, possesses a 
multi-faceted personality, the various charac- 
teristics of which interrelate in different ways 
in the different Vedic and Puranic stories. 
One characteristic, however, that stands out 
prominently is that of Siva’s being the 
Supreme Divine Yogin. He is a consummate 
celibate or Brahmacari, living in cremation 
grounds and surrounded by hosts of ganas, 
bhutas and pramdthas (demons, ghosts and 
spirits). The conflicting attributes ascribed 
to Siva are really complementary. The recur- 
ring motif in iconographie representations 
of Siva depict Him as Hari-Hara and 
Ardha-nciriswar or Ardha-nari-nara. Hari- 
Hara is half-Visnu-half-Siva and represents 
the identity of the two powerful Hindu gods, 
and at the same breath conveys the signi- 
ficance of the monistic view. The image 
conveys the idea of God transcending the 
concept of pluralism and indicates that there 
is only one basic divne Principle at the 
substratum which is the ground of the uni- 
verse and reality. Reality is one ; whether 
one calls it Siva or Visnu, it is the same. 
The Rudra-Hrdayopanisad categorically 
states : 

Those who salute Govinda, they salute 
Sahkar too; Those who worship Hari 
with devotion , they also worship Siva; 
Those who hate Siva, hate Visnu; those 
who are ignorant of Rudra are also 
ignorant of Kesava . 2 

2 * Rudrahrdayopanifad , ( 5 . 6 . 7 ). 
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